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DANIEL II, THE ARCHBISHOP OF SERBIA'

Abstract:

The article deals with the Serbian hierarch Daniel II (c. 1274-1337), whose life led him
from being the Abbot of the Hilandar monastery to becoming the Archbishop of Pech.
He proved himself a prolific hagiographer, writing many works that were combined
in the collection Lives of kings and archbishops of Serbia. It contained hagiographies
of King Urosh and King Dragutin, Queen Helena and King Milutin, Archbishops Arseny I,
Ioaniky I, and Eustathius I Later, it also included the Life of Daniel himself, written by
his disciple after the death of his teacher. The Lives of kings and archbishops of Serbia
created by Daniel are related in content and composition. As a collection, they repre-
sent a kind of typological predecessor of the Book of the Degrees of Royal genealogy,
a monumental collection created in the Moscow state about two and a half centuries
later. In addition, Daniel was the author of hymnographic works and, according to
the opinion of scholars, took part in the drafting of the Charter of King Milutin to the
Hilandar monastery.
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AndoTtanua: JLK. TasprommHA. «Iaammn 11, APXUEMMCKO CEPBCKUI»,

B crartbe uzer peub 0 cepbckoM uepapxe Janumne II (ok. 1274-1337), npoieaiem
IyTb OT UT'YMEHA XIIAHAAPCKOI'O MOHACTBIP:A A0 Ileuckoro apxuenuckomna. OH npo-
SIBWI CEOs1 IUIOAOBUTBHIM Aruorpadom, HalMcaB MHOI'O COYMHEHUH, KOTOPbIE ObUIN
OOBEIUHEHBI B COOPHUK JKumius Kopoaell u apxuenuckonos cepockux. B Hem 6bu1u
IIOMEIIEHBI arnoOHUorpadun Koposer Ypoma u JparyruHa, KoposieBbl EJIEHbI U KOPOJIA
MwinyTrhHa, apXuennucKonos Apcenus I, Moannukus I u Escragpus L. [loznnee B HETO
BOILWJIO M JKUTHE CAMOI'0 JJaHMIIIA, HAIIMCAHHOE €I'0 YYEHUKOM I10CJIE CMEPTU CBOEI'O
yaurensa. Co3iaHHble JaHMMIOM )KU3HEOIIUCAHUA KOPOJIEN U AaPXUENTUCKOINIOB Cepo-
CKHX CBSI3aHBI MEXKy COOOH IO CO/ICP/KAHUIO M KOMIIO3UITUOHHO. COCTABICHHBIN 13
HHUX COOPHHUK SIBJISIETCSI CBOCOOPA3HBIM TUIIOJIOIMUYECKUM IIPEAIIECTBEHHUKOM Crie-
NeMHOL KHU2U UAPCKO20 POOOCIOEUS — MOHYMEHTAIBHOTO MAMATHHUKA, CO3/JAHHOTO
B MOCKOBCKOM I'OCYZAPCTBE OKOJIO JIBYX C ITOJIOBUHOI BEKOB CIIycTs. Kpome Toro, 1a-
HUMJI BBICTYIINJI aBTOPOM I'MMHOTPA(PUIECKUX COYUHEHUH U, 10 NPEATIONIOKEHUIO
YYEHBIX, IPUHAJ Y44CTUE B COCTABIEHUH JKAIOBAHHOU I'PAMOTBI KOPOJIT MUITyTHUHA
XWIaHgAPCKOMY MOHACTBIPIO.

KirroueBpIe C/IOBa:

ApXHENNCKOI CEPOCKUI, XWIAHJAPCKUHN MOHACTBIPD, aruorpad, COOpHUK KUTHH,
rpaMoTa KOpOoJist MUTyTHHA.
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Daniel I was an Athonite ascetic, the highest ranking individual in the
church hierarchy, writer, diplomat, one of the most influential figures of
the Serbian Middle Ages, canonized as a saint by the Serbian Orthodox Church.

He was born into a noble family and, thanks to a good education and his
courtly manners, he was invited to the court of King Milutin (Stefan Urosh II),
faithfully serving the ruler and providing spiritual support to him until his death.
We do not know the ascetic’s secular name. He went down in history as Daniel,
as he was named when he was tonsured in the monastery of St Nicholas in Kon-
chul around 1300. Later, with the blessing of Archbishop Eustathius, he moved
to the monastery of Pech, where he was ordained a priest. About seven years later,
at a council convened in Serbia, he was elected abbot of the Serbian Hilandar
monastery on Mt. Athos, where, judging by surviving documents, he remained
in that capacity until May 1310.

Abbot Daniel showed great personal courage by marshaling the monastery
brethren to protect Hilandar from attacks by armed Catalan crusader troops
which plundered Athos during raids from 1307 to 1309. The saint, however, did
not stay on the Holy Mountain constantly but from time to time left it to car-
ry out various royal missions, including diplomatic ones. Thus, for example, on
one occasion Daniel, on King Milutin’s behalf; left the Karyes cell of St Sava on
Mt. Athos and went to the town of Debrets in Srem to King Milutin’s relative,
King Dragutin, who then, perhaps not without the influence of the clergyman,
adopted a monastic life with the name Theoktist. After his election as bishop of
the Banya diocese, the saint moved to Serbia, attended the burial of Queen Hele-
na of Serbia and later wrote her Life.

Upon returning to Mt. Athos, Daniel lived in the tower (pirg) of Hilandar and
had as his confessor one of the monks of the Athonite monastery of St Pantelei-
mon, whose inhabitants were then predominantly Serbs. He maintained close
spiritual ties with them, but in 1317 he had already received a new appointment
and again went to Serbia to the Diocese of Huma (in present-day Herzegovina).
Daniel bade farewell to King Milutin before his death, which he took hard and
accepted responsibility for the spiritual care of the king’s son, Stefan of Dechany.
Later, at the request of his master, he performed diplomatic missions in nego-
tiations with the Byzantine and Bulgarian rulers.

After the death of the head of the Serbian Church, Archbishop Nicodemus,
a nation-wide Serbian council was convened by King Stefan, at which, on 14 Sep-
tember 1324, Daniel was elected Archbishop of all the Serbian and Pomeranian
lands. One of his main aims as archbishop was the construction of churches.
The most famous of them was the Church of the Holy Virgin Hodegetria in
Pech, which was built in 1328 according to his plan. Along with the churches
of St Apostles and St Demetrius, it organically fit into the temple complex of
the Pech Patriarchate. The Church of the Ascension of the Lord, built in 1335
in the Monastery of Visoki Dechany, rivals it in beauty and perfection.
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The ideas of the saint are probably the basis for the frescoes of the cathedral
in Pech, including the so-called “Grape vine of the Nemaniches” (the family tree
of the ruling Serbian dynasty of Nemaniches), which was created there on
Daniel’s order between 1324-37.

Archbishop Daniel died on 19 December 1337 and was thereafter buried in
the Church of the Virgin Hodegetria built according to his plan. Today, in its north-
western corner, one can see a marble sarcophagus with the ascetic’s remains.

Saint Daniel proved to be a prolific writer. His name is associated with the
compilation of most of the Lives of the kings and archbishops of Serbia included
in the so-called T8arostavnik or Genealogy. This set of written Serbian documents
was compiled over several centuries, starting from the fourteenth century. The
oldest part of the Genealogy was written by Daniel, who composed the Lives of
King Urosh, King Dragutin, Queen Helena (1 1306) and her sons King Dragutin
(t 1316) and King Milutin (1282—1321), Archbishops Arseny I, Ioaniky I and
Eustathius I. Compared with the lengthy Lives of previous Serbian hagiographers,
these works by Daniel are small and are interconnected in content and compo-
sition. Between 1337 and 1340 Daniel’s work was continued by his pupil, who
composed the Lives of Stefan of Dechany, King Dushan and the Life of Archbishop
Damniel II himself. At the same time or somewhat later, short notes appeared in
the collection about the lives of a number of Serbian kings and archbishops.
According to some scholars, Daniel tried to create a kind of Serbian prologue
based on the Lives he compiled. T8arostavnik has not yet been fully studied in
a textual sense.

In telling about the lives of several generations of rulers from the Nemanich
dynasty, Daniel could not ignore their relationships, and hence their everyday
contflicts. An account of many events was required primarily to explain the appea-
rance of the next ruler on the throne. That is why in the Lives of Daniel, the
images of secular rulers in many ways lose the monumentality that was inherent
in 13th century Serbian hagiography. The author does not hide from the reader
that his heroes, who spent most of their lives in the world, were not immune
to worldly temptations.

Daniel often tries to frame domestic conflicts in terms of an ideological
struggle. Thus, in the Life of King Urosh, which discussed the king’s difficult rela-
tionship with his son Dragutin, when the king did not want to give part of the
inheritance due to his son, Dragutin addressed his father with a sermon in the
spirit of a Christian creed. However, after some time, Dragutin decided to oppose
his father with the aid of an army, that is, he openly flouted the gospel com-
mandments. Only then does Daniel begin to lament over the father and son,
who were seduced by transient earthly goods and fell into sin.

In Daniel’s version, his heroes’ path to spiritual revival begins with their recog-
nition of how far they have deviated from the possibility of reconciliation with
God and the Church because of their sins. Only then do they completely surren-
der to the cause of spiritual salvation. Ascetic motifs characteristic of Serbian



40 GAVRYUSHINA Lidia K.

hagiography of the 13th and 14th centuries begin to appear in Daniel’s depic-
tions of his heroes’ asceticism. It consisted not just of charitable deeds in the
world — the construction of temples, the protection of widows and orphans and
helping the poor. For Daniel, this was only the outward manifestation of their
glorification in the Lives. The external virtues of the rulers were a kind of back-
drop for him, against which the main “action” unfolded: the spiritual struggles
of his heroes with their human weaknesses, passions and sinful thoughts and
their sincere repentance for their sins.

The repentant nature of the religious experiences of the heroes in the Lives
of Tsarostavnik is represented by special literary forms, primarily the characters’
internal monologues. A monologue of this kind is found, for example, in the Life
of Queen Helena: “Woe to me, a sinner, for I have missed the time for my repen-
tance ..” Works such as this reflect the drama of what is happening with the as-
cetics. The intensity of the saints’ repentance over the sins they have committed
grows as they realize their end is imminent.

A characteristic of Daniel’s heroes is their appeals to their own souls; these
are apparently based on the creations of Byzantine hymnographers. For exam-
ple, in the Life of Dragutin there is an example of such a monologue: “O sad soul,
o wretched soul, you spent your whole life from youth, without laboring, o soul,
the sun has already set, and your days are numbered, sin-loving ...”

The Life of Queen Helena is of particular interest. The queen was a Catholic
who converted to Orthodoxy, and her virtues earned her the honor of being
included amount the host of saints. In Slavic medieval literature, women appear
relatively rarely as the protagonists of hagiographic narratives. It should also be
noted that the central figure in Daniel’s cycle of works on the kings and arch-
bishops of Serbia, according to the general consensus of scholars, is King Milutin.
The hagiographer portrays him as a powerful ruler and a glorious commander.
In general, the creation of the Serbian T3arostavnik or Genealogy by Archbishop
Daniel in the 14th century is somewhat reminiscent of another grandiose enter-
prise in 16th-century Russian literature: The Book of the Degrees of Royal Genea-
logy. Both literary documents aimed at glorifying the homeland as a Christian
kingdom though the personalities of secular rulers and church hierarchs sent
to it by God.

In addition to hagiographic narratives, Daniel wrote two services dedicated
to archbishops Arseny and Eustathius. The first of them surpasses the second
in volume and artistic merit.

Researchers believe that, compared to his predecessors, Daniel brought
something new to Serbian hagiography: in his writings, there was a more distinct
spirit of mystical individualism, clearly manifested in the hesychasm of Athos.
Also noticeable in his writings are traces of the ornate decoration of letters and
pages.

The Life of Archbishop Daniel himself was created by one of his pupils after
the death of their teacher in the fourteenth century, but this fact does not give
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grounds to assert that the veneration of the ascetic as a saint began in the same
century. One piece of relatively recent historical evidence of the cult of Daniel in
Serbia is the reference to the gift of an aromatic oil that emanated from Daniel’s
remains in 1643 by Serbs in Russia to the Russian Tsar Mikhail Fyodorovich. This
sacred object was brought to Russia from the Slavic south by the Pech Archi-
mandrite, Centerion, who was at that time in the Russian lands with the aim of
collecting “alms,” i.e., donations. In the Belgrade Serblyak (collection of the Ser-
vices to the Serbian Saints) of 1860 edition, one can find a service to Archbishop
Daniel, written by Metropolitan Mikhail (Jovanovich).

Images of St Daniel are found in early Serbian medieval painting. In the
Church of Our Lady of Hodegetria, for example, two images of the saint are pre-
served. In one of the frescoes dating from about 1337, Archbishop Daniel is de-
picted together with Nicholas the Miracle Worker, and in the other he appears
as a founder, holding a model of the Pech church built on his initiative. The saint
is guided by the Old Testament prophet Daniel, leading him to the Virgin Mary.
Ancient frescoes (created between 1339 and 1348) with the image of Daniel are
also in the Serbian Dechany monastery. Here the saint is depicted as the “second
donator” of the monastery. The memory of Archbishop Daniel is celebrated by
the Serbian Orthodox Church on 2 January in the new style.

Translated by Igor Kaliganov
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